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1 hese are the words that Moses spoke to all Israel, on the other side of the Jordan,
concerning the Wilderness, concerning the Arabah, opposite the Sea of Reeds,
petween Paran and Tophel, and Laban, and Hazeroth, and Di-zahab; ?eleven days
from Horeb, by way of Mount Seir to Kadesh-barnea. * It was in the fortieth year, in the
eleventh month, on the first of the month, when Mose_s_ spoke to the Children of Israel,

PARASHAS DEVARIM

according to every
king of the Amorites,

1-5. Veiled rebuke. The entire Book of D_eiiteronomy was

spoken by Moses in the last five weeks of his life. It was his
last will and testament to his beloved people. Because they

in Edrei. ® On the other side of the Jordan in the land of Moab, Moses began explaining this
Torah, saying:

~

%Understood in this light, it is incumbent on us to

" Let us elaborate on this wonderful insight. We know
that the opening words of this parsha: “These are the
words that Moshe spoke to all .of Yisrael”"—were
spoken on Rash Chodesh Shevat, before Moshe passed
away. For, it is written (ibid. 1, 3): snwya mw oowzawa T
=y e w3 R men ==t wrh Tmee wrn—it was in the
fortieth year, in the eleventh month, on the first of
the month, when Moshe spoke to Bnei Yisrael.
Rashi comments: This teaches us that he (Moshe) did
not rebuke them except close to his death. In other
words, he rebuked them on Rosh Chodesh Shevat and
passed away on the seventh of Adar.

i

Additionally, we are taught in the Gemara (Ta'anis
30b) that the generation of the midbar ceased to die
on the fifteenth of Av. Then, HKB"H resumed speaking
with Moshe, as it is written (ibid. 2, 16): %2 wan wwxs 7"

"=t RN ' @™ | BEn apR e aere wak—so it was when
the men of war finished dying from amongst the
people, Hashem spoke to me, saying. That being the
case, we can only wonder why Moshe Rabeinu saw fit to
rebuke the new generation that was about to enter the,
and. After all, they had not participated in the
aforementioned sins.

explain Moshe’s rationale for rebuking those who were
about to enter I:he land for the sins perpetrated by their
fathers in the midbar. The Chiddushei HaRim addresses

fathers left a negative influence on the children. Even

(this conundrum by explaining that the sins of the)

ro

though they had not actually committed those sins, it
was likely that similar defective character traits that
caused those sins were ingrained in them from their
parents. Therefore, when Moshe Rabeinu rebuked
Yisrael prior to his demise, he did not explicitly accuse
them of those sins. Instead, he merely referred to

e them with innuendos, so that they would understand

that an impression and trace of those sins existed
within them. -
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Let us explain. Our sacred sefarim teach us that man

destined to descend from him throughout all future
generations. This is the implication of the passuk
(Devarim 20, 19): "mrwn yy oma ="—literally,.a man is
likened to a tree of the field. (Note: this is not the actual
context of the passuk.) So, just like the root of a tree
contains within it all the branches and fruit that are
destined to grow from it; so, too, the brain of a man
contains all of the progeny that are destined to descend
from him. We find a related statement in the teachings
of the Arizal (E.C., Sha'ar 8, Chapter 4): " avan 1t
oman e 2 ovmw gennaw’—the likeness of the
sons is initially contained in the brain of their
fathers.

(contains within his brain all of the progeny that are

This provides us with a very nice interpretation of a
teaching in the Mishnah (Avos 3, 1): 85 2 xeesy" T
M DY MRS PRM PT LTTEY T N2 AR PR 2YNRT mehws bansn
pawm pT e TRy ank w o wst v Akavya ben
Mahalalel says: Focus on three things and you
will not fall prey to sin. Know from where you
come, where you are going, and before Whom you
are destined to give account and reckoning. Now,
the phrase "y=wm y'—"account and reckoning”—
seems redundant. Yet, in light of what we have just
learned, we can propose the following interpretation: A
person will have to give an accounting—"din"”—for the
actual sin he committed. Additionally, he will have to

~ give a reckoning—"cheshbon”—for the defect he
/\/ imparted and passed down to all of his future progeny

and generations predisposing them to that sin.

(g This then is the way to understand Moshe's method
of rebuking Yisrael. He initially rebuked them indirectly,
using “remez”—allusions to the sins of their fathers. It

was imperative for them to comprehend the degree to
*# which the sins of the fathers affect their children.

This is the implication of his subsequent admonition:

"may? WKt e gsa wo p"'—perhaps there is among you

a root growing hemlock and wormwood. As we

learned from the Ramban, he was saying: “Or perhaps

were surely confident that they would not succumb to the
alien influences and temptations of Canaan, he began his
words by reminding them of the long string of sins and rebel-
lions that marked the forty years since the Exodus; if they
and their parents could sin when they were surrounded by
miracles, surely there would be greater dangers without con-
stant reminders of God's Presence. But in order not to em-
: = barrass and offend his listeners, Moses did not mention
thing thal HASHEM commanded him to them, * after he had smitten Sihon, ({hese sins explicitly; instead, he alluded to them by using)
who dwell in Heshbon, and Og, king of Bashan, who dwelt in Ashtaroth,

place names or other veiled references (see Rashi; Onkelos ).
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there is among you an evil root” that will blossom

and grow and in the coming days will bring forth

poisonous buds and grow bitter fruit .. . For, the

father is the “root” and the son is the “twig that
“will grow forth from his roots.” For, even the:

slightest thought of impropriety of a father can express)
(itself as a negative, evil act by his offspring.

If that is the long-term effect of a father’s negative
thought, consider how much more so is the effect of a
father’s actual sin! So, undoubtedly, the actual sins of
the generation of the midbar left a deleterious
impression on the next generation th# needed to be
addressed and remedied. Otherwise, that deleterious
impression would express itself and produce evil
conseguences in subsequent generations. It was
precisely for this' reason that Moshe saw fit to deliver
words of rebuke even to the children of the generation
of the midbar, who had not actually sinned themselves.
He wished to uproot any root that might blossom

¥ and produce hemlock and wormwood that might

have remained inside them as a consequence of their
fathers’ sins.

362 DIMENSIONS IN CHUMASH

| © K‘ BUnS'\"'o\'n

PART I: ANATOMY OF A REPROOF

The opening chapters of Chumash Devarim are devoted to Moshe's
rebuke to the Jewish People for the various sins that they committed
over the forty years in the wilderness. It is worthwhile contemplating
whether there are any lessons that we can glean from Moshe’s rebuke to
other situations, determining what will enable words of rebuke, where
required, to be effective and well received.

Lesson One: Timing

The first element of Moshe’s rebuke that is worth considering is
actually unique to his setting and specifically not relevant to most
situations that require rebuke, but may, nevertheless, yield a lesson
regarding rebuke generally. Rashi to verse 3 states that Moshe delayed
his words of rebuke until shortly before his passing, so that he would

not need to rebuke the people repeatedly.? He learned this from our)

forefather Yaakov, who, likewise, saved his words of rebuke toward his
sons until shortly before his death.

R’ Yaakov of Lisa asks:? Should this practice regarding timing be ad-
opted by us when we need to give rebuke? Surely, the longer one delays,
the more wrongs the person will commit! Additionally, is it, indeed, the
case that rebuke should be timed so as to only have to be given once?
The halachah states that one is required to rebuke as often as necessary!

(u Rather, the difference between us and Moshe lies in the fact that in
our experience, rebuke is typically required when we see someone doing
something wrong, with the goal of getting them to desist. As such, one
certainly will not wish to delay his rebuke, nor will one have it as a pri-
ority to rebuke only once. [n Moshe’s case, however, the sins he was

discussing were ones that had already been committed. Indeed, in many

* cases, the sin in question was not even committed by them, but by the

(

generation that preceded them! Rather, the goal of his rebuke was to
address those sins in retrospect, as well as their underlying causes, with

the goal of ensuring that they not be repeated. This was something
which only needed to be said once, and, moreover, Moshe judged that
it would be better to delay the message until shortly before his passing.
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However, even after having noted the difference between Moshe’s
case and ours, we can still learn the importance of timing when deliv-
ering rebuke, giving some thought to the time and setting where the
rebuke will be most effective, namely, when the person will be most
~J receptive, and not necessarily when we are feeling our most righteous

or morally indignant.

Lesson Two: Respect

The opening verse in our parsha is effectively a list of places.
According to Rashi, these do not represent the places where Moshe ad-
ministered his words of rebuke, but are rather the subject of the rebuke

Let us consider: How effective was this verse in chastising the peo-
ple? It is a universal rule that those who are most in need of rebuke are

also the ones most adept in deflecting it. Nevertheless, as far as Moshe
is concerned, it was more important to convey a message of respect.
This is not only for the general value of respecting others, but is also

the only way that any rebuke can have a positive outcome. Rebuke is

"a confrontation, specifically, confronting the person with something
that he is doing wrong. This is not something that is easy to hear, and
if he feels that he is the object of derision, he will not hear it at all.
Additionally, addressing the person with respect means that not only

are you telling him where he is going wrong, but no less importantly,

that you firmly believe that he can get it right, and it is to this end that

you are bringing the matter up.
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Indeed, the commentators point out that in the ensuing verses and
chapters, Moshe is very explicit in recounting the episodes concerning
which he is rebuking the people, sparing no detail or comment! Has he
changed his approach from the circumspect one reflected in the open-
ing verse? The Maharal explains that clearly, at a certain point, Moshe
mﬂ'_@_to get down to details, otherwise the people are in danger of

actually not knowing what he is talking about or what he means to say.*
The point of Raskhi is that you cannot start rebuke that way. The way you
egin is what sets the tone for what follows, and beginning with respect

will hopefully ensure that whatever you say subsequently—however
explicit—will be received positively.

15

Lesson Three: Loss

Verse 2 informs us that Moshe’s words to the people were said,
“Eleven days’ [journey] from Chorev." What is the significance of the
verse telling us the time it could have taken from Chorev to reach the
Plains of Moav, especially given that in actuality, it had taken them
a good deal longer? Presumably, it is for this reason that Rashi ex-
plains that these words are not merely words of description on the
part of the Torah, but are actually also included in Moshe's rebuke to
the people:

2% DONX 307 BNYPYPE Paway... DL 10 W0 e o R
ST DOYEIR VYW N

Said Moshe to them, “See what you caused [for your-
selves]...Since you corrupted your path, Hashem took you
around Mount Se'ir over a period of forty years.”

From these words, we can learn that a person might not be moved

to improve his ways based solely on being shown that he has done the

rong thing. He needs also to be shown how sin has caused him loss so
that it might enlist his motivation in bettering his situation. The same)

is true for a person’s own introspection. An important part of teshuvah

is recognizing not only that we did the wrong thing, but that it did

not bring us the happiness and fulfillment that it promised. Thus, we

., conclude the viduy, during which we list our sins, by saying “v'lo shavah

lanu—and it wasn't worth it for us.”

| YLesson Four: Care

Verse 4 informs us that Moshe's words were said, “After he had
smitten Sichon, King of the Ammorites...and Og, King of Bashan.”
Here, too, Rashi explains that Moshe waited to time his rebuke after
having performed a kindness for the Jewish People so that they would
realize that his rebuke was intended for their benefit, not merely to
criticize them. Having recently led them in battle to initiate their entry
dnto the Land of Israel, the people had to know that Moshe had their
r“ best interests at heart and would be able to accept his words of rebuke
accordingly,

\5 352 / YEMIMA MIZRACHI SPEAKS

Although humans are generally loath to | receive _r_gpukg_

sometimes, especially in parenting, there is a place where it

is. necessary. Contrary to today’s liberal theorists, our Sages
believe that a child who was never reprimanded cannot grow
up to be healthy and mature. As the adults in their lives, we
r)‘ have an obligation to show them right from wrong, to point out
their errors in a way that will build them into fine, upstanding
adults. But how can we ensure that our children will listen to

our mussar? What conditions must our rebuke fulfill in order to

accomplish what we want to achieve? .
We find the answer in the first verse in Devarim, in the bril-

liant way that our leader, Moshe Rabbeinu, gave mussar to Klal
Yisrael.

|G
The first clue to how we can give mussar that will be prop.
erly accepted is baAravah, which comes from the Hebrew worc
me’urav, involved, Only when a child sees that you're involvec
ighls_JJMn_;n iri{_in:gate level will he accept rebuke from you. |
he only hears from you when he’s making trouble in yeshivah
it just won't work.
It's 50 sad to hear from broken girls and boys who cry, “Where

were they when things were okay?” These children want tc
know, “Where was my father when | was learning Gemara? Dic
he know which masechta we were learning? Did he even care tc
know who my chavrusa was?” And the girls want to kpovv, "Dic
my mother know the name of my teacher? Did she know wha
that change of seating meant to me, how | suffered sitting nea
the class bully?”

¥\If you want to be an involved parent, you must constanth
inquire about your child’s life. Children don't always pffe
information on their own. Are you aware of your child’s dail
guccesses and _s'tr_up,gles? Do you know how he spends his tim
and with whom? What are his favorite foods and activities? |
you only get involved when things go awry, how will the mussa
ever find its way to your child’s heart?

The second condition necessary for mussar to reach its targe
is mol suf- before the end of his days. Moshe Rabbeinu chose
reprimand the nation only shortly before his death because hi

®\vanted to avoid repeating his messages again and again. If you
mussar shmuess is one that keeps going in circles, your chil
(Woﬁwmﬂw_‘.@[& He'll just assume that the tape recorde
has been rewound and that the recording will soon end. If-yo
want your rebuke to be accepted, you must give it rarely, nc
on a constant, repetitive basis. When all a child hears from he
parent is “No” and “Don’t,” her ears will simply stop absorbin
those messages. Make it a rare occurrence, and your childre
will heed your words.
nThe third condition that leads to optimal results is whe
mussar is given acharei hakoso eis Sichon ... v'eis Og — “afte
he had smitten Sichon ... and Og.” Only after Moshe Rabbein
.gave Klal Yisrael the tremendous gift of killing Sichon and O,
thus ridding them of their enemies, did he sit down to delive
his rebuke. Commenting on this verse, Rav Shteinman note
that before a parent gives rebuke to his child, he has to hay

_;‘kgiven_him five compliments on that same day. If your chil

knows that spending time with you automatically equals

critical conversation, why would he want to do that? If all tha
ever escapes his mother’s lips are words of negativity, doesn't i
make sense that he would choose to spend his time elsewhere

Compliments and criticism must operate on a ratio of five
to one. If we want our children to truly accept the criticism we
hand them, they must first be prepped with hefty doses of gooc
words: words that let them know how proud we are of them
how highly we think of them, and how much they mean to us.

Only when your rebuke fulfills all three of these conditions
and it is given with a light hand and a soft demeanor, will it react
the ears and hearts of your dear children.

|8  LOGIC OF THE HEART, LOGIC OF THEMIND K. A Sobwei o
. In every English translation of the Bible, “ hocheiach tochiach”
is translated as “rebuke” or “reprimand.” This is not an accurate
translation. Hocheiach does not mean rebuke, and does not mean
reprimand. It really means “a proof”; something that serves as a
raavyah, for evidence is called a_hochachah — a proof. Thus the
Torah says, in fact: You shall prove to your fellow — to your
chaver. Prove what? What shall you prove? Obviously it means:

%7 mre alanll e ta vrane Fallawe tha ureanafill nath nnan which he
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We find in the Talmud that whenever people ére quoted as n"?w

We | 1

referring to the better side of their character, they speak of them- o m=ns
selves in the first person, while if quoted as referring to the evil

aspect of their character, then they refer to themselves in the third ' AT W mysen Svye MR I AT

person. Thus, when the Talmud quotes people as saying that M' “MRIW WD N QIR 2w noyny M
fulfilled a certain Ini_rfw_fah, it puts the word ana, “1,” in the mouth yI1 191 2 WWD Om nnmm "nTa O3 ,0v

_X_()f the person quoted: Should the Talmud quote people as telling
)

hat th : o 2 YWD TWKD TUDR OUTNwR 03 Dyl

IHa cahey _W?l;e,&oulﬁgic?_f the Shabbos, or that they were rude, then Tmn on YRawty 0712 973 0NN oTntnwn -t
. " s

the term hahu gavra, “that person,” is used by the person quoted. X9 DRI 07 WK 17D NP 012 N

We learn from this that within every person there are two person- Ll '

alities. In every individual there is the ideal personality, aspiring orp 2 P 79 aw (7 PerTR) B o
towards that which is sacred, noble, worthy. And simultaneously, TM7 1737 AW WA M 7270 2R 073
every person is moved by certain animal instincts which lead him DrEown a9 P2 W Innan MMAR 07270 TR
or her to sinful acts. The real personality is the one that is motivated UMK RIYT KD 77IpAW RTP MM 03
Iby the lofty inclination. That is the “ana,” the “I,” the essential W5 113 ETED K9 ,0M2 Ow whyn YO KA
( inner self of the person; the animal instincts mgtjlﬁieg one to- .,amn NoIw3 X1 12 PERIYI X 107y 0¥2°w3
wards wrongful ways constitute only the “hahu gavra,” “that per 1931 733 ,0°pER ‘AP DR 0713 WRID WD

son,” a stranger, a trespasser who occupies one’s spirit. X5 I DUPBXR 7D 03 TBR RY DW3 N
L] L] — L.l - R LI - ! d

25 PIY3 TR (X7 PR M3 M LI
Every person has a degree of humility. It is only covered up 0713 WP 1Ay 293w 27N 203 1PRAT TN T
by the subterfuge of rudeness. If we can but arouse the latent hu- [ Lx DPNAPI TR DOYYID 00 WRD DIW 91
manity and thef latent humility [.hai inhere 'll‘l the soul of every { 4257 a1 X9 MR XY 0731 mRaw 0n3 '"wn\
person, then this spark of humanity can turn into ["havas kodesh, Drwyna OXYT 37y *m3b 0°paT OX A )

the sacred flame.

i : ; ; » w13 PR ATIpn R
"% The mitzvah of tochachah is based upon the belief that the true At 27N 93 NI DPIAT I 2

self is the “I" of the person, not the “that person.” The “hahu smx AT byY ,OMI Ow Suantw P W
gavra” is only a subterfuge that covers up and imprisons the real 191 1T P3Y LYW PR 0732 WP A1 1Ay3 0Aw
self. How can one correct another? If you see that a person is_ LR WP TR AT Iy 2w v PR 7D
-addicted to sin, how can you change the person? Not by calling _ Wwy* WK KLA P23 17 MW PR AT 1AM 003
*.namcs._nm_bl_r_qpn'm_zmdgg,_but by_proving to the person his or %
her true self. Our Sages (Chagigah 15a) tell us that Acher, Elisha T wo-nrvon K R SRR P
ben Avuyah, originally a devout and gifted scholar, had fallen TOMM WK NI 1Y T2y BRw 0n3 1~ R
away from the believers’ fold, and Rebbe Meir again and again Pwbo .07 0731 CAw 23n 931 DR 3 Y
urged him to repent. Acher responded, “I cannot repent, because as . nR oMWY nawn MY PRNwT 711 1R Pioen
I was riding on my horse on Shabbos, 1 heard a bas kol, a Heav- SxIw °32 121 "2 B 13 amI? nawn

enly voice, exclaim: ‘Shuvah, shuvah, chutz m'Acher — Repent,
repent, but Acher is lost.”” Note that our Sages referred to Elisha
ben Avuyah, after he had drifted away from the Jewish path, by
the appellation “Acher,” “Stranger.” Spiritually, he was no longer

by 927 K PAwnw s avyh xn mR
REDI I WRD BN RIW 1DW P221 N8N
Yy (21 M 'y Tyl RN Pwwa

Elisha ben Avuyah; he did not manifest his real self when he By P2 KT P D X 12 B2 TR AT
drifted away. It was a “stranger,” a “hahu gavra,” who carried him DwIN VYT (N2 j7ae 3'na mvmd
away into foreign domains where he did not belong. Elisha ben 27 PUIIMa 1YY ORMPRY SWR1 AR 0973
Avuyah was the prisoner of Acher. Yet Elisha ben Avuyah was N9 naw ORI MRP DTV O2°WIN (:nA

31 PR "33 7721 7372 2°ND 12 17331 BRP
n7° 9aw YIvW A T NP2 1T I AN

noble and lofty and he aspired towards everything that was sacred,
noble, and worthy, Why then did he not repent? Because Elisha-

Acher was laboring under the erroneous conviction that he was™ Mep WP T KYw I3 APRL) LTI 0
( corrupt, basically evil. But this was not true. Acher had failed to IR 1190 1Y T3y 19ERY D12 nad nwne

understand, when he heard the bas kol, that its message was: Acher a2 romn
cannot repent, cannot do t' shuvah, but Elisha ben Avuyah can do

' shuvah. Had he not mistaken Elisha ben Avuyah for Acherj’uLhe &
realized that he but nceded to expel the stranger from himself, then MM OWR PR (A WYY PN AT TR

the real Elisha ben Avuyah would have reemerged in true glory, as praznn 592 DIPYR P DAR 07332 73 M7,

@ baal t'shuvah. . SUXI TN ORI WM DNDINEI 1PER
S\ The reason so many Jews feel incapable of t'shuvah is because Pmp D032 N33 PR 173pR NTK NPRIST
they are not aware of their own spiritual strength. They think that r

JaTNT NR? AR O"2¥nm O0Unyn b33 TEn
,71377 7103 TR IR ORY R PI0an e
~mX DINR NN TYY 0PN ONE1 RN 27T

the acher is the real person when actually it is only a trespasser.
The Torah says if you want to succeed in correcting Jews who are
delinquent in their demeanor, then do not try to reprimand them.

Do not tell them, “You are no good,” “You are impure”; that is not X731 °n23 pA 10 AnaY P"-"B?:' RIMNTST A

/‘(-)-) tochachah. Rather, tochachah tequires that you convince the de- by ‘1 NAK 7D 12N A7 K7 K13 *na3 7R

linquents of their inner selves: you shall refrieve your fellow. _ b DU2%IK 1013w PMIMRY W31 PR R
AL

197DR *3 T8 173NIW 012 07 17PN 0721100 WNEND 4
Sxnws n7apn NN nvwa RS [2na nywa

"D R M3 92 TR MWD DRYD wow 2'nd
,PBA 13BNy 03 0w n2 ;TR

a1 T SRR T RAnR mPant IR anhy LRYYY 1Y OV 0 R PYINKD 2 03 K
LRAYew TREa PR RN T2 AR AT AT TR TR TTIRDY MBN RINY LTPRN M2 270w 02
4112 1T YR 0727700 0 opn b 1% ey NIV 7Ivw NoR 2700 0 X Ty or
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Occasionally, however, the situation is reversed; the
wicked sons, while yet within the brains of their

A righteous fathers, cause their fathers to sin based on
the fact that they are destined to sin.

This phenomenon is described in the holy writings of
the Agra D'Kallah (Bechukosai). He presents it in the
name of his teacher and Rav, the esteemed Rabbi of
Rimanov, zy“a, to interpret the passuk (Vayikra 26, 40):
"mnar P ooy ew e rnm”—then they will confess
their sins and the sins of their forefathers. Why is
it necessary for them to also confess for the sins of their
forefathers? Here are his sacred words:

PRI RN 2R WP 39 TR TEoR nynw mam”
TN AR D ,NOMIER W AT KT TR 72T ,ANIEN T DR 2
122 WTWS 19 AN YYD DRUI WMARE 17D UNUM WNIERY WmK Yan
JESW NRWINT WD 2T 1SS 2R MR RN DT BT 1 NN
WNDRY T OWRVWIEN TS LA T TN UR 2w 10 Y
WaTA LB 93 TR U
' hyiEs prwaas Runt o

I once hear from the honorable Admor, the holy
Rav Menachem Mendel of Rimanov of ‘blessed
memor'y, regarding the passuk: “"Then they will
confess their sins and the sins of their
forefathers.” It is necessary to confess the sins of
our fathers, just like we say “but we and our
fathers have sinned.” Since we sin in actuality, if
so, when we existed only as potentials in our
fathers, we caused them to sin. For, at that time,
our sinning spirit was with them within the
potential of their brain. Hence, we are obliged to
confess the sins of our fathers, since we caused

A-this to our fathers when we were yet a potential
in their brain; we caused them to sin with actual
deeds.

This concurs magnificently with a revelation from our
mentor, the Arizal. He asserts that when Adam
HaRishon sinned with the Eitz HaDa'as, he did not sin
of his own accord; he sinned on account of all the
neshamos that were contained within him, which
included reshaim. He explains this in Sefer HaLikutim
(Ha'azinu):
bon 13 oD TR NN NU02 TN TN BTR S wun nave!
YR 3TRRY 2NAT B ,D‘I'?TJ. B BN hR BYNTE oan e 1
WY NRT YD DY, D00 B 0 RU T YD YT T N 1D R L PUn T e

[ T298 OT2 9D T2 vaNg WunEy ERIWY TR T KU S5 0 13N
"van nv

Adam HaRishon’s being incorporated all sorts of
neshamos; some belonged to tzaddikim, some to
reshaim, some to thieves and some to gluttons. These
various neshamos instigated his desire to eat from the
forbidden tree. Hence, the sin did not actually stem
from him, but rather from them. Nevertheless, he
performed teshuvah. Had it not been for the sin, he
would have lived forever. Yet, if he were to sin, he was -

told (Bereishis 2, 17): “For on the day you eat of it,
you shall surely die.”
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Tishah B'Av itself we do not recite Tachanun because it is referred
to as a “moed” — a festive day. Rav Yerucham Levovitz explained

internal Beis HaMikdash, the external Beis HaMlkdash automati
cally lost its viability and was destroyed. -

When we mourn on Tishah B'Av and the days leading up to it, we
are not merely mourning for the Beis HaMikdash that once stood
in_Yerushalayim. We are mourning the destruction of our internal

reatness. Is there anyone who truly believes that he has thg él_iilltg'
to turn himself into an abode for the Shechinah?

that there are fest_.ivais of closeness, such as Pesdach, Shavuos, and
-JSuccos; and there are festivals of distance, such as Tishah B'Av.
Bnei Yisrael’s essence is dveikus — cleaving to Hashem.
Accordingly, all situations are measured with the yardstick of close-
ness or distance from Hashem. Yet even when a Jew feels distant
he is still connected to Hashem.
“+<There is_another possibility besides closeness or distance, one

that Rabbeinu Yonah says applies to people who do not make a

Bnei Yisrael have always produced great leaders who provide us
with glimpses of true greatness. One such example is the Chofetz
Chaim. His every action was measured and every word was weighed.
He was a Torah giant, a paradigm of kindness and humility, and a
paragon of tefillah. '

Every Jew has the ability to reach a similar level, but one of »
the obstacles we face is the mindset that people are small and will
always remain small. We must rid ourselves of this mindset, because

heshbon_hanefesh (spiritual reckoning).and therefore don’t real-
ize their true distance from Hashem. These people cannot experi-
ence dueikus to Hashem because they are not aware of the nature
«f their relationship with Him, and therefore there is no _sense of
_connection.

This was the complaint that Yirmivahu HaNavi leveled against the

it destroys our personal Beis HaMikdash.

We do not recite Tachanun on Tishah B'Av because the passuk
refers to it as a mo'ed. We can understand why Succos is a mo’ed,
but why is Tishah B'Av a mo’ed? Rav Yerucham Levovitz explains
that there are mo’adim of kiruv (closeness) and mo’adim of richuk
(distance). Tishah B'Av is a time for a person to contemplate just

how far he is from Hashem. His
very action has the ability to
create an atmosphere suitable
to house the Shechinah, But he
does not believe for a second
that he can achieve' this goal.
r,gRecognizing and acknowledg-
ing one's distance from Hashem
is the first step in rebuilding our
internal Beis HaMikdash. Once
this is accomplished, the Beis
HaMikdash in Yerushalayim will
follow immediately. This is why Chazal say (Taanis 30b), “Whoever
mourns Yerushalayim will merit seeing its joy."”
(See also Alei Shur, Vol. II, pp. 411, 412)

peaple of his generation (Yirmivahu 2:23,35): “How can you say
you did not become defiled by worshiping idols? Look at your
path in the valley and know what you have done... I will punish?

/.vou_because you said. ‘I have not sinned.”” They believed that )

.they had not sinned, when in reality they had trampled all moral
barriers. The destruction of the Beis HaMikdash enlightened them
_as to how distant they really were. This was the impetus for Chazal
to create a “festival of distance.”

How do we understand this type of “festival”? When a person is
cognizant of how far he is from Hashem, he realizes, Yes, I am far
— but there is still some relationship. However, when one lives
without any reckoning at all, he is living in a false world, and in
such a life there is no relationship
with Hashem at all.

The moed of Tishah B'Av is the
celebration of the fact that although
we may be far from Hashem, we

® are still connected to Him. The
more we are aware of how far we
are, the more connected we are
to Hashem and the greater the

“ One’s every action has
the ability to create an
atmosphere suitable to
house the Shechinah,
but he does not believe

for a second that he can
I 144

achieve this goa

“The moed of Tishah
B’Av is the celebration
of the fact that
although we may be far
from Hashem, we are
still connected to Him."”

& %
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In order to better appreciate the finer nuance of chessed,
let us put it in the context of two other terms: tzedek (justice)
and tzedakah (charity). The Rambam (Moreh Nevuchim 3:53)
describes tzedek as pure obligation. It is exemplified by one per-
son paying another for services rendered. Tzedakah is a related
term. It is not a pure legal obligation, but rather an elementary
— _social and moral obligation. As the Rambam explains, tzeda-
kah is comprised of “the interactions with fellow man that are
expected of him; for when one acts as expected of him, he has
done justice (tzedek) to. his spiritual self” Chessed, however, is
goodness uncalled for by any sense of obligation — not gven a
sense of social obligation. As the Rambam notes:

opportunity we have to get closer to Him. This recognition is the
avodah of Tishah B'Av.
(Maamarei Yemei Ratzon p. 345: Alei Shur, Vol. II, p. 412)

L ]
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efesh HaChaim (Shaar Aleph, Chapter 4) offers a
novel approach to understanding the_Beis HaMikdash
and its destruction. He writes that Hashem commanded,
“Make for a Me a Mikdash so I can dwell within them” (Shemos
25.8). Hashem did not say, “So that [ can dwell within it,” but rather_

“within them,” because He desires to dwell within each and every -

Jew. Every perdon can become a veritable Beis HaMikdash. N A — ofNavi
The navi (Yirmivah 7:4) refers to the righteous as “the sanc: * . . f

fid " The commandment to_buil 1 an actiuzl Bels it is defined as benevolence towards a fellow man to whom

tuary of Hashem, g

HaMikdash was to_facilitate an_understanding of how our per- no duty, or even sense of duty, exists. (Moreh Nevuchirm, 3:53)

sonal Beis HaMikdash should lock. Actions carried out with pura.
and holy intentions and with the goal of creating an abode for

Hashem in this physical world mirror the holy vessels of the Bels
HaMikdash, which were prepared with the objective of creating a. 20 way fall under the rubric of tzedek. Hashem owed nothing.,

place in which the Shechinah would reside on Earth. When Bnel Rather, His purpose in creating the world was so that creations

Yisrael's behavior deteriorated to the point that they defiled “E‘I ~Pwould exist who could “derive pleasure from the Divine Radi-
apce.” The world is here in order to benefit mankind, and for no
other reason whatsoever. Thus,

The great paradigm for this is the very creation of the world.
Nothing preceded it, and therefore the act of creation could in




el

The universe itself is built on a foundation of chessed. (Tehillim
89:3)

Man, who is created in the Divine image, can by defini-
tion rise to acts of pure chessed. Because we are also physical
creatures, we, like all other creatures, have a sense of “self.”
Self-preservation and enhancement of self are the common de-
nominator, of all beings, including man at his basic level of ex-
istence. kIHwever, when we rise to perform an act of “chessed,”
an act that offers no reward for us — not even a soothing of our
laeonsc:ience_-,‘,f‘ we have risen above the level of “creature” and have
~¥ pegun to uncover the Divine in ourselves. Moreover, when this
act is not induced by any previous event, such as the repayment
of debt or emotional pressure, it is truly an act of free will, an as-
pect of man that is rooted in a pure and spiritual layer of his soul.

Since there is nothing in our physical \;vorld that can be
identified as a source of chessed, the desire to perform such

acts must flow from a source beyond our physical universe. ltz
is not from the created world, but rather from the Creator. In J

performing an act of chessed, a person is providing evidence
of the Creator. At the moment he performs an act of pristine

* chessed — unprompted and unobligated — he ig achieving a

~J. Bereishis moment. He is mirroring the Creator and expressing

the Divine image embedded in him.

Chessed is not only the foundation of creation, but it is vital to
the world’s continued existence. This is expressed in the follow-
ing Midrash on Tehillim:

A lesson of Eitan Ha'ezrachi: “I will forever sing of G-d’s
ch—essed.” They asked Eitan, “On what foundation does the
world rest?” He replied, “On chessed, as it says, ‘His Throne
will be established on chessed™ (Yeshaya 16:5). This is to be
compared to a chair that rests on four legs, one of which be-
gan shéking._ He took a piece of rock and supported it. So t0o,
G-d's Throne, so to speak, was wobbling until He strengthened
it. With what did He strengthen it? With chessed, as it says,
“The w;ork_i is built on chessed.” (Yalkut Shimoni Tehillim 840)

~J,G-d’s world needs chessed in order to remain standing, and

we, His creations, are the agents through which chessed is per-

formed. Qur participation in completing the world was part of
the design, for Hashem left a part of creation unfinished. As_

Chazal tell us:

Qne side [of the four sides] of the work has been left incom-
plete, {Pirkei D'Rabi Eliezer 3)

& The breach left by this incomplete side allows all the troubles

and travails to enter the world, but we human beings have the -

ability to bringr both the world and mankind to completion. Man
-was meant to become a partner with the Creator, and chessed
defines our role in this partnership.
® Because chessed will bring the world to its perfection,
chessed will be the cornerstone of the era of Moshiach. It will

bring the world together and herald all the prophecies about
the end of days.
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